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INTRODUCTION.
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Where should we turn to find a thought to introduce this little
book if not to that greatest of the teachers of nations, the holy
Apostle Paul? For he it is that exhorts us: As ye have received
Christ Jesus the Lord, thus walk ye in Him, rooted and built up in
Him, and stablished in the Faith, as ye have been taught, abounding
therein with thanksgiving. Beware lest any man spoil you through
philosophy and vain deceit, according to the tradition of men, accord-
ing to the elements of the world, and not according to Christ. (Col. IL
6-8)

At the Council of Hierarchs of the Russian Orthodox Church
Outside Russia, held in Montreal in September 1971, it was decreed

that, because of the current growth of the ecumenist heresy, our
clergy should revert to the stricter practice of receiving converts from
Latinism and Protestantism by the rite of baptism, rather than by
chrismation, which was previously the general practice. Only in the
case of necessity and with the blessing of the bishop allowing were
other practices now to be allowed for reasons of economy or pastoral
condescension.

This decision of the Council of Hierarchs was greatly misunder-
stood in many quarters, both by those outside the Russian Synod
Abroad and, sadly, by some within. Some accused the Synod of be-
coming sectish; others protested that the Orthodox had always
“accepted” the baptism of certain heretics as valid, etc. Thus there
were many in danger of being spoiled through vain deceit and the
tradition of men. It is therefore with great joy that we are able to
present the following letter of the New Hieromartyr Arhbishop
Ilarion to Mr. Robert Gardiner, for in it Vladyka Ilarion nicely answered
questions about which there is great confusion at the present time:
firstly, the Church’s doctrine of Her own Unity, and secondly, how
this Unity is unimpaired despite the fact that the Orthodox have,
at different times and in different places, used different rites in
uniting those of the western confessions, who wished to be saved, to
themselves.
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It is a happy coincidence that our monastery in Boston lies almost
adjacent to the Gardiner estate, where in the early part of this
century Archbishop Ilarion’s addressee was living. However apart
from this we know very little about Mr. Gardiner. Of Archbishop
Harion himself we are blessed in knowing much more, because his
life has been published in English (Orthodox Life, Jordanville, no.
3, 1971), as have some of his other works. Archbishop Ilarion, still
an Archimandrite when this letter was written, was a close spiritual
disciple of our beloved Metropolitan Anthony Khrapovitsky. Like
his teacher, his writings are distinguished by amazing lusidity of
thought and a penetrating understanding of the doctrines of the
fathers. Metropolitan Anthony was fore-ordained of God to lead the
Russian faithful in diaspora and fo confess the Faith amid the nations;
Archbishop Ilarion received a martyr’s crown on 15th December, 1929.
On this day, the Holy Church celebrates the Holy Hieromartyr Elev-
therios of Illyria, and we annot fail but to remark a certain similarity
between the two hieromartyrs; both were exceedingly erudite, both
were quickly raised to tiie episcopal throne, both were staunch de-
fenders of the ecclesiastical doctrines, and both were crowned with
martyr’s wreaths.

" We offer praise and thanksgiving to our true God, our dear
Saviour, who, in these last days as in the first centuries, has raised
up champions of Orthodoxy who put down the audacity of the impious.
We thank Him also that He has deemed us worthy to be able to
present this book in English for the strengthening of the faithful.
We would also like to thank Archbishop Vitaly of Montreal and his
synodia, who in 1955 first published Archbishop Ilarion’s letter in
Russian, and have now undertaken to reprint it in its English trans-
lation. Our special thanks are also due to Mrs Margaret Jerenic of
Acton, Massachusetts, ior her excellent and fluent translation of the
letter. The fathers, here at the monastery, carefully checked her
work and found it to be practically faultless; only a few minor alter-
ations were necessary.

There is one point to which we would like to draw our readers
attention. In the original Archbishop Ilarion often used *“Catholic”,
as is also done in English, to mean Roman Catholic. Hence he speaks
of a Catholic priest, or the Catholic mass, etc. In order to avoid any
confusion or misunderstanding we have used the term “latin” in all
such cases, except when the full term “Roman Catholic” is employed.
In one or two instances, the word ‘“catholicism” has been used and
this always in the generally accepted use, meaning the faith, practice
and system of the Roman Catholic Church. When employed alone
the term “catholic” in the present text is therefore to be understood
in its proper meaning, that is pertaining to the Catholic Church which
is, of course, our own Orthodox Church; the Romans having wrongly
appropriated the designation.
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Archbishop Ilarion’s letter was written nearly sixty years ago,
and yet, because he draws from the crystal waters of the tradition
of the Church, we are amazed how he has managed to pin-point
the basic weakness of the ecumenical movement which in those days
was just beginning to gain momentum. Soon after he qute this
letter, the Russian Empire fell, the Orthodox people of Russia were
subjected to persecution and torment. One after another, Orthodox
states fell, until in our own day there is not one Orthodox country
left in the world. One after another the Orthodox hierarchs of the
local autocephalous churches betrayed their flocks and our Faith,
and joined themselves to the innovators, to the ecumenists, to the
apostates. Every circumstance of church-life has changed, and yet
the teaching of the Orthodox remains as ever the same, and we
direct your attention to the words of Viadyka Ilarion and the holy
fathers whom he cites; and we ask those who dispute with us and
mock at us for our “intolerance”: Where is the wise man? Where
is the scribe? Where is the disputer of this age? Hath not God made
foolish the wisdom of this world? The base things of the world, and
things which are despised, hath God chosen, yea, and things which
are not, to bring to nought things that are; that no flesh should boast
before Him. But of Him ye (the pious and Orthodox Christians) are in
Christ Jesus, who from God is made wisdom, and righteousness,
and sanctification and redemption unto us: that according as it is
written, He that boasteth, left him boast in the Lord. (cf. 1 Cor. I
20-31)

HOLY TRANSFIGURATION MONASTERY,
BOSTON, MASSACHUSETTS.

Feast of St. Photios the Great of Constantinople,
and of our Righteous Fathers and

Elders Barsanouphios and John the Prophet,

1975.
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I was very pleased to receive the pamphlets that you

sent: they enabled me to become acquainted with the gratify-
ing movement among the American Christians, whose aim is

to do everything possible for bringing together people who
throughout the world make their appeals to the holy Name
of Our Lord Jesus Christ. I could not help noticing the spirit
of love and humility with which all the publications of your
Commission are imbued, and this spirit could not fail in con-
vincing me that all your intentions issue from a pure and sincere
heart. I am also impressed by the zeal with which you propa-
gate your idea of a world conference of Christians. I have
before me your pamphlets which have been printed in three
parts of the world —Europe, America, and Africa.

I also have had the pleasure of receiving your kind
letters, in one of which (of September 13/26, 1916) you ex-

pressed the hope that besides reading your pamphlets I would
also inform you of my comments.
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I am very glad to enter into a discussion. with you (1?03

question which is so close to my }}eart, that is, t?h;aN (ﬁu::scon-
cerning the Church. How could it be othfarw1§e. a

o tious Christian does not feel sorrow in his heart when
Sae\r;itnesses hostility and dissent among those who should
22 united by virtue of their faith,.among v'vhom I‘SI}}erg- 51301161;1
reign the peace, left beh.ind by Christ as a gift t9 ; is 1:)c1pthé
and the love infused into the hearts of (;hrls ians by
Holy Spirit! There has been so much enmity .and so many
mutual accusations during the ages .o:f separation, thatdnc.>lviv
s the time to start speaking in the spirit of love and goodwill.
I am quite willing to reiterate the: words you use in .you;
letter: The spirit of love must trlumph-o.ver the sr:nrlt o
hate; the spirit of humility — over the spirit of rebellion and
prlde].)uring the years 1915 and 1916 I had followed with keen
interest, in the journal “Faith and Reason,” your correspor.ld-
ence with one of the most enlightened hierarchs of the Russian
Church, Antony, Archbishop of Kharkov. This corrc.asponder.lce
appears to me to be the most significant.e:vent in Russian
theology for the past two years. The spirit of ardour.for
Divine truth in this correspondence is marvellously combined
with frankness and with the spirit of love and goodwill. The
Archbishop Antony presented his objections with corpplete
candidness and resoluteness; but I was glad to read, in one
of your booklets in Modern Greek, your comment that, accord-
ing to the impression you got, those objections ¥1ad not been
made by an enemy wishing to perpetuate dissent among
brethren. I also have read in your letter of November.l / lfl,
1916, about your fondness for the kind of research Whlcp,.ln
the spirit of humility, either reveals new aspects of the Divine
truth or roots out the tares growing in the midst of good wheat.

Because of all this T am convinced that I can write to
you with complete frankness, without concealing my total
disagreement with you at times, and without passing over
in silence certain doubtful propositions.
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1 should like to make a brief preliminary remark. In your
arcticle, published in “Revue internationale ecclésiastique,”
a reprint of which I have received from you, you say about
Archbishop Antony’s treatises: ‘“They are marked by stricter
orthodoxy (de la plus stricte orthodoxie), but they are of
significance in determining the doctrinal position of ultracon-
servative elements in the Russian Orthodox Church, in other
words, of the hierarchy.”

First of all, in no wise can 1 acknowledge Archbishop
Antony to be a representative of ultraconservative elements
in our Church. We have long since grown accustomed to regard
him as a foremost champion of renovation in our school
theology, of its emancipation from the strangling fetters of
scholasticism, imposed on it by the unfortunate historical
conditions in which our Church had existed in the seventeenth
and, especially, in the eighteenth century. The apellation
“ultraconservatives” may be applied in our theology only to
those who blindly adhere to the scholastic theology imported
from the West as the only possible and exclusively true one.
I assure you that among such ultraconservatives you would
find more persons holding the same views as you do on the
questions touched upon in your correspondence with Arch-
bishop Antony. You and they would have agreed on certain
scholastic propositions left intact in the “new” Russian theo-
logy which does not acknowledge scholastic authorities. Nor
can I regard Archbishop Antony’s views as being typical of
our hierarchy alone. Not being of the hierarchy, * I rather
share his opinions, and I also know laymen with like views,
who express them in print as well. Besides, no matter how
I try, I cannot understand your statement concerning stricter
orthodoxy. I am of the opinion that in the matters of faith
there can be but one strict orthodoxy; here we can have either
truth or error, but there can be no truth which is strict, and

1 This letter was written when the author was still an archimandrite. (Note of
translator).
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other which is less so. Archbishop Antony emphasized

o ly, moreover, in his epistolar pamphlets that he was

Stronitir,lg not his personal views but the doctrine of the

Iéfxi:ch just as an unbiased Mohammedan or Jewish scholar
)

would have done.

Archbishop Antony has already raised. the question con-
cerning the unity of the Church..So do I in ord.er to answer
our kind letters. I am raising this questlon' p.rec1se1y becz.u{se
1 wish the planned world conference. Of. Chflstlan commumtu?s
the greatest success possible in achieving 1ts lofty goal'. This
question, it seems to me, cannot by any means be (Elrcum-
vented at the conference itseli. I am not sgtlsfled with the
views on the unity of the Church expressed in the pamphlets
you sent me. What is important is, of course, not .tl.lat they
do not satisfy me, but that they hardly can be justified from
the point of view of the ancient Christian Church.

You have presented in brief your viewpoint concerning
the unity of the Church in your third letter (of Februa-ry
5/18, 1916) to Archbishop Antony “The Church of (.Ihrlst
is of course one, despite the existence of various particular
churches, but the sins of humanity have obscured her visibil-
ity.” Your second letter (of June 12/25, 1915) dealt with the
subject in greater detail. “I believe that there exists a spirit
of Christian solidarity among all those who worship Jesus
Christ, the Son of God, who believe in a Divine mission of
the Church in the world, and in the praeternatural effect of
the sacraments. This spirit of solidarity exists in spite of all
theological differences of opinion. Through the sacrament
of baptism, correctly administered, we all enter the spiritual
kingdom of Christ. It is beyond my grasp that just because
we are at odds concerning the procession of the Holy Spirit,
or because we differ in sacramental rites, we acquire the right
to hurl anathemas at those who do not share our viewpoint
on these matters. I regard it as inconceivable that everything
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could be lost in the Christian world outside a particular church,
whatever she may be, that all the churches which call them-
selves those of Christ, could in actual fact be nothing but
cadavers rotting away with gangrene.” In the pamphlets
that you sent I took particular notice of the prayers which

you recommend for communal and private use, and which

give solemn expression to your outlook on the unity of the

Church, namely this: “O Lord Jesus Christ, who saidst unto |

Thine Apostles, Peace I leave with you: My peace I give
unto you! Regard not our sins, but the faith of Thy Church;
and grant her peace and unity, if this be Thy will. Our Lord
Jesus Christ, we beseech Thee, look with compassion upon
Thy Church, weakened and fettered by dissent and strife;

bless the resolve to gather for a conference all who confess
Thy Holy Name.”

Thus, all communities which call themselves Christian
comprise one Church of Christ, albeit weakened in her unity.
Such a theory on the unity of the Church is not alien to some
of the Russian theologians as well. Thus, the archpriest P. Ya.
Svetlov asserts that the Christian creeds of the West comprise,
along with the Orthodox faith, Christian churches belonging
to the Catholic Church, and that they are not extra-ecclesias-
tical communities separated from the Church; that the extant
Christian churches in the West and in the East are local
churches or parts of the Catholic Church, and for any of
them to assume the right of the Catholic Church constitutes
misappropriation. At the same time, the Catholic Church is,
in Fr. Svetlov’s opinion, a unity of true believers, scattered
everywhere in all local or particular Christian churches in the
West and in the East, or, what amounts to the same thing,
an aggregate of local churches of the East and the West which,
in the absence of a possibility of convoking an Oecumenical
Councll and with the Church in a state of external division, is
deprived of a complete outward or visible organization, yet in
possession of an internal unity of faith and of grace-filled life
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t. Who Himself is at the head of His Church or Bf)dy. ";
’ see, our Russian author expresses himsel

A yoirginly th’an you do. Such a doctrine of the Church

: “ mﬁlrteelsy inagdmissible, however, since it was, beyond any

" atl))io alien to the ancient Church, where no reduFed (foncept
d(f)léh:lI‘Ch unity had ever been known and where faith “in é)r.le,
;)—Ioly Catholic and Apostolic Churc'h” had. alwayi1 (a:.n dmi
variaialy been professed through the ninth article of the t}x;eem.le
could ask you this question: Do you and I belong fﬁ e e
Church of Christ? In answering it you ur{doubte y v&(riorh
mention the insignificance of our d(?gmatlc differences an thz
virtually negligible difference in I‘-lteS. I:‘or me, howeve.r, o
answer is determined not by con51derat10ns. of dogmaFlc di i
agreements but by the fact on hand: there is no ecs:lesmst;cz
unity in grace between us. This fact cannot be dls.regar (; ,
whereas you and Fr. Svetlov try to compepsate for it by.d is-
coursing on dogmatic disagreements. For instance, two ideas
underlie Fr. Svetlov’s statements quoted above.: 1) All
Christian creeds agree in their essentials, and  2) dlfferencc.as,
even dogmatic ones, between the Christian. c.reeds are neglig-
ible and subject to exaggeration. We are willing to agree that
both these ideas are quite correct. By no means, howeve?r,'do
they provide sufficient grounds for inferring that. al.l Christian
creeds belong to one Church of Christ. The Chrls.tl.an. Chur.ch
is not a philosophical or theological school, an affiliation with
which is sufficiently determined by the acknowledgement of
its theoretical precepts.

The principal truth of Christianity, its great mystery —
the Incarnation of the Son of God — is acknowledged by all
Christian creeds, yet this alone cannot fuse them into one
Church. For, according to the Apostle James (II, 19), the
devils also believe; as attested by the Gospel, they confessed
their faith like the Apostle Peter did (Matt. XVI, 16; VIII,

in Chris

—————— e

2 Apologetic Presentation of Christian Doctrine, Vol. 1, 3rd printing, Kiev, 1910,
PP. 208-209.





























































































